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1. Introduction 

Even when cut, shaved or pulled out, one’s hair continues to grow as long one lives. The hair has 
been regarded as an emblem of vital energy since ancient times all over the world. In ancient India, 
the symbolical treatment of hairs on head, face (i.e. beard) and body has developed into an essential 
component of religious and social ceremonies, the analysis of which offers important clues to 
elucidate ritual structures and the thoughts underlying them. 


The author has engaged more than 20 years in philological investigation of the symbolism of hair 
and beard in ancient Indian religious life, from Brahmanism to Hinduism, Buddhism and Jainism. 


This paper aims to present a brief sketch of this study, focused on the Vedic rituals. 


2. Keeping long hair and beard 

2.1. Letting one’s hair, beard and nails grow long means storing vitality inside oneself, just as sexual 
abstinence (brahmacarya-) stores one’s reproductive potential and asceticism in general (tapas-) 
does one’s own internal heat (tapya-te ‘heat oneself, practice asceticism’); such storing is considered 
to bring forth superhuman or magical power. The same applies also to the dirt on the skin. Letting 
one’s hair, beard and nails grow long without cutting them as well as keeping one’s skin dirty 
without bathing have been recognized as characteristic of those provided with preternatural power, 
namely gods, demons or human beings who practice special religious acts such as Rsi, Muni, 
Diksita, Tapasa, Sattrin and Brahmacarin. Long grown hair may be let hang down, uncombed, in a 
natural way, but also may be arranged in a particular style (braid, topknot, etc.) 


2.2. The combination of long hair and beard with extraordinary ability is found as early as the 
Rgveda (RV) and the Atharvaveda (AV). For example, Rudra (RV I 114,1.5), Ptisan (VI 55,2, IX 
67,11) and the Vasisthas (VII 33,1; 83,8) are kapardin- ‘characterized by a topknot (kaparda-) 
braided in snail-form’. A long beard is worn by Piisan (RV X 26,7), Indra (VIII 33,6; X 105,1), 
Brahmacarin equated with Diksita (AV XI 5,6 — 3.5.), the Vratyas (AV XV 2,1), etc. The 
designation kesin- ,characterized by long hair“ is enigmatically applied to the triplet of the gods 
Sirya, Vayu and Agni (RV I 164,44), a mysterious transcendent being called also Muni (RV X 
136,1- 7), those who performed for the first time the Sattra and brought out the sun to the worlds 
(AV-P II 52,1 ~ TB II 7,17,1: a Mantra for the Kesavapantya —4.6.), an Asura harming embryos 
(AV VIII 6,5), etc. The close relation between the Kesin and the sun (sunlight) is noteworthy, e.g: 
RV X 136 1. kesy dgnim kest visdm \kest bibharti rodast | kesi visvam syvar dfsé | kesiddm jyotir ucyate || 
2. minayo vatarasanah | pisangd vasate mala | vatasyanu dhrajim yanti \yad devaso aviksata | 
1. The Kesin (sg.) [holds] fire, the Kesin [holds] poison, the Kesin holds earth and heaven; the Kesin 
[holds] each sunlight in order to see, the Kesin is called this light here [on earth]. 


2. Those in a trance (pl. miini-) who have wind as their reins (vata-rasana-) wear brown dirty (as their 


garment); they go along the course of wind, when the gods have entered [them]. 


AV-P IT 52,1 ~ TB II 7,17,1 (Mantra for the Kesavapantya — 4.6.) 

ye kesinah prathamas sattram *Gsata | yebhir abhrtam yad idam virocate | 

tebhyo juhomi havisa ghrten@a- | »svavan gomarh ayam astu virah | 

Those Kesins (‘characterized by long hair’) who sat (i.e. performed) for the first time the Sattra and by 
whom this which shines here (i.e. the sun) was brought out, to them I do offerring with butteroil as 


oblation. Let this one here (Yajamana) be a hero rich in horses, rich in cows. 
3. Removal of hair and beard 


3.1. Meaning of shaving/cutting hair, beard and nail as well as bathing 

As a counterpart of keeping hair grown long, the removal of hair signifies depriving vital power, 
which leads to death, as in the case of Samson in the Old Testament. This is a natural way of 
thinking, but the matter is more complicated in ancient India. The hair has two aspects, that which is 
living and that which is dying. 


Seen biologically, hair and nails are tissues differentiated from the epidermis, the outer layer of skin; 
these tissues are renewed according to their own cycle. In this renewal process, living and growing 
is nothing but decaying and dying. Grown hair, beard and nails are, as it were, dead parts of a body, 
which are dirty and impure. The removal of them was required, not only for sanitary reasons, but 
also for religious purification (— 4.2.). Furthermore this is usually accompanied by bathing (i.e. 
washing away dirt), anointing and changing clothes. By this means, one symbolically abandons the 
old dead body belonging to the past life and, having become an unsullied embryo, prepares for 
rebirth in a new life. This underlies the fundamental notion of Indian thoughts that what once exists 
does not disappear, but only changes its place and form. Death is not annihilation, but transfer from 
one state of being to another in the endless renewal cycle. A series of acts — shaving, cutting, 
bathing and changing clothes — symbolizes death in this sense. 


3.2. Removal of hair and beard at the transition of the state of being 

From this viewpoint, ceremonial removal of hair and beard at the transition of life stages is easy to 
understand. At the funeral, the dead has his hair and beard shaved and nails trimmed before 
cremation; this prepares for his rebirth in a heavenly world to which his crematory fire shall bring 
him (cf. JB 147 ~ SB XII 5,2; BaudhPitrmS I 2; HirPitrmS I 1; ApSS XXXI 1,17, etc.). At the start of each 
stage of human life, hair and beard are treated ceremonially and constitute initiation rites prescribed 
in the Grhyasttras, e.g. cudakarman-/cudakarana- ‘the first hair shaving or cutting for making a 
hair-knot of a child’, godana-/kesanta- ‘the first beard shaving of an adolescent’. However, shaving 
accompanied by bathing at the Upanayana and the Samavartana of a Brahmacarin is considered to 
belong originally to the pattern of the Diksita, as discussed below 4. 


3.3. Periodical removal of hair or beard according to the cosmic cycle 

Periodical removal of hair or beard according to the cosmic cycle such as year, season, month or 
half-month seems to come to existence in very ancient times. This has been integrated in the Isti 
type of Srauta rituals. What does it mean? 


Nature repeats various periodic changes but continues to exist. The sun rises and sets, the moon 
waxes and wanes, the stars rotate in a year; they all repeat, as it were, their death and rebirth in 
permanent circulation according to their cycles. This eternity of existence is what people pursue by 
the rituals. This eternal periodicity is the original meaning of ytd- (nt.) ‘the cosmic order which 
regulates both nature and human life’. Another important concept from the same root *hzer ‘to fit in 
precisely’ is ytvi- (masc.) ‘the right time in exact accordance with the temporal cycle’, which means 
above all ‘monthly period fit for conception of children by women’ and more generally ‘season’. 


Now, the Isti rituals consist of offering of vegetal food or dairy product. These both come from agri- 
culture and pasturage and depend on ‘the regularity of periodic changes of nature’, namely ;td-. 
Periodical shaving aims to accord the cycle of human activities with the cosmic cycle; this shall 
bring forth a long life, a good harvest and birth of cattle and descendants. This thought appears most 
clearly in the Nivartana of the Caturmasya. 


3.4. The verb and tool for removal of hair and beard 

The verb vdp-a-ti (/te) ‘cut at (close to) the base, near the root, shave’ is exclusively used for hair 
and beard; med. vdp-a-te means usually ‘shave/cut one’s own hair/beard’ (exceptionally ‘for/by 
oneself? RV I 164,44 — 3.5.). The tool is ksura- ‘razor (metal)’, often compared to field burning fire 
and to vajra- (Indra’s shooting weapon, equated with thunderbolt). vapy- ‘specialist of shaving, 
barber’ appears from the RV onward (33.5. RV X 142,4; cf. vapty- ‘one who shaves’ TB I 5,6,3 > 
3.9.); it is later replaced by napita- (SB+; — 4.2.1. SB III 1,2,2). 


3.5. Shaving hair and beard in the RV 
Shaving hair and beard on the skin is often compared with burning off plants on the earth, especially 
the annual burning of fields, and combined with the cosmic cycle (rti-). 


RVI 164,44 trayah keSsina rtuthd vi caksate | samvatsaré vapata éka esam | 

visvam éko abhi caste sacibhir | dhrajir ékasya dadrse na rijpam || 
‘Three Kesins (‘those characterized by long hair’) look over [the worlds] according to cosmic cycle 
(rtu-). The (first) one of these shaves himself (Agni burns out plants and his hairs, i.e. flames, go out: 
reflex. med.; or, shaves the earth for/by himself: affect. med.; vapate — 3.4.) when a full year passes 
(samvatsaré). The (second) one looks over everything with [his] ability. Swift gliding of the (third) one 
is seen, but not [its] form.’ 


In this enigma hymn, the three Kesins are considered to be Agni, Stirya and Vayu (—>2.2.). 


RV X 142,4 ed yada te vato anuvati Socir | vapteva Smasru vapasi pra bhiima || ‘As soon as (or: Each time 
when) the wind blows along your flame, you (Agni) begins to shave beard of the earth like a barber 
(vapty-).’ 


The fire burning off plants on the earth is not only wildfire, but also and more frequently, the 
fire artificially set to the fields and forests for cultivation and settlement. Burning bush in winter 
or early spring has developed into an annual rite of divining the harvest of the coming year on 
the day of Ekastaka, integrated into the diksa of the Sattra. The association of shaving hair and 
beard by a razor with burning plants by fire appears in the mantras for the Kesavapantya (— 4.3.). 


3.6. Shaving hair or bead in the AV 
In the AV there are stanzas which treat directly shaving hair or bead; they serve as mantras for 
various rituals. The AV-Saunaka VI 68 (1-3 ~ AV-Paippalada XIX 17,13-15 in different verse 
order) describes mythical shaving of King Soma, which implies waxing and waning of the moon 
and might suggest the custom of shaving at the new and full moon (— 3.7.). The three stanzas are 
used as mantra for Cidakarman, Godana and Upanayana; the 3rd (AV-S VI 68,3 ~ AV-P XIX 
17,14; AV-P II 52, 1.3~~TB II 7,17,2) for the KeSavapaniya of Rajasiiya. 

1. G- gydm agant savita ksuréno-! ,snéna vayo udakéné- eg yhi / 

aditya rudré vasava undantu sdcetasah 'sémasya rajiio vapata pracetasah |/ 

Here Savitr has come with a razor. Come, Vayu, with hot water! Let the Adityas, the Rudras, the Vasus 

moisten [the hair and beard] with one accord! Do ye (gods) shave with precaution [hair and beard] of King 

Soma! 

2. dditih smaSsru vapat,v | Gpa undantu varcasd | cikitsatu prajapatir | dirghdyutvaya caksase // 

Let Aditi shave the beard! Let the waters (Gpas f.pl.) moisten [it] with efficacy! Let Prajapati cure [the 

shaved one] in order to see that [this one] has a long life. 

3. yéndavapat savita ksuréna | sémasya rajrio varunasya vidvan | 

téna brahmano vapatedam asya | gman asvavan aydm astu prajavan || 

By which razor Savitr, knowing [(the secret meaning of) shaving] shaved [hair and beard] of King Soma, of 

[King] Varuna, by that (razor), o Brahmins,) shave this (hair and beard: nt.sg. kesasmasru-) of this one here! 

Let this one be rich in cows, rich in horses, rich in descendents! 
The second stanza reveals that shaving was a dangerous act that may hurt the skin and threaten 
health and life. 


3.7. Shaving hair and beard in the new and full moon sacrifice 
The new and full moon sacrifice (Darsapirnamasa: du./sg.), the basic pattern of Isti rituals, is 
obligatory for the Ahitagni who has settled his sacrificial fires. According to Srautasiitras the 
Yajamana shaves his hair and beard (by himself or makes a barber shave them) and bathes on the 
Upavasatha day. His shaving and bathing are, however, not mentioned in the Brahmanas;.the first 
occurence is the Karmantasiitra of the Baudhayana-Srautasiitra XXIV 21, but only as optional acts 
imitating the Apsudiksa of the Soma sacrifice. 
BaudhSS XXIV 21 [Karmantasiitra] sa yadi keSaSmasru vapayisyamanah syat kesasmasru vdpayitva 
lomani samhytya nakhani nikyntayita. snayad. abhyanjitanjita. diksdyai ripam kurvita. ‘If (vadi) there 
would be (sya) an [Ahitagni] who is going to get his hair and beard shaved, he should get his hair on the 
head and beard shaved, take off his hair on the body and get his nails cut. He should bathe. He should anoint 
his body. He should anoint his eyes. He should follow the model of the Diksa.’ 


Obligatory shaving is prescribed in ManavaSS I 4,1,2—4, ApSS IV I 4f., BharadvajaSS IV 2, etc.: 
ManSS I 4,1,2-4 kesasmasru yajamano vapayate daksinopakramat kesan. /2/ savyopakraman nakhan 
adhyatmam kanisthikatah karayate. / na kaksau. /3/ patni nakhams ca karayita. /4/ ‘2. The Yajamana gets 
his hair and beard shaved; beginning from the right side, [he gets his] hairs [shaved]. [He does] not [get] 
(two) armpits [shaved]. 3. He gets his nails done (i.e. cut), beginning from the left side to himself, from 
[his left] little finger or toe. 4. Also his wife should get her nails done [cut].’ (For order of shaving and 
cutting, cf. SB III 1,2,3f. Apsudiksa — 4.2.1). 


BharadSS IV 2. parvani yajamanah kesasmasru vapayate. ‘At the knot-times (i.e. at the new and full moons), 


Yajamana gets his hair and beard shaved.’ 


ApSS IV 14. parvani ca kesasmasru vapayate. 5 apy alpaso lomani vapayata ity vajasanevakam. ‘4. And at 
the joint (of a month, i.e. at the new and full moons), [Yajamana] gets his hair and beard shaved. 5. “Even a 
little, he gets shaved hairs on the body”: thus says [the Bahmana] belonging to Vajasaneyin school.’ (No 
corresponding text is found; for shaving hairs on the body, cf. SB III 1,2,3 and ApSS X 5,7 [Apsudiksa]—, 
TB 15,6,1-2 [Caturmasya]—.) 


In the KatyayanaSS, shaving becomes again optional and Sikha ‘hairtuft on the headtop’ should be 
left unshaved, which reflects later tendence to avoid a completely hairless head. 
KatySS II 1,9. kesasmasru vapate va sikhan. ‘Or he shaves his hair and beard except for Sikha.’ 


Ritual shaving on the Upavasatha day is supposed to have been secondarily taken from the 
Apsudiksa of the Soma sacrifice, although the custom of shaving on the new and full moon day 
could have come into existence in much older times, cf. the AV-S VI 68,1—3 (— 3.6.). 


3.8. Shaving in the Agnyadheya/Agnyadhana 

While the Isti rituals are in principle to be repeated periodically, the Agnyadheya “Setting up 
sacrificial fires” is the ritual that one performs only once in a lifetime. The Yajamana’s shaving on 
the Upavasatha day of Agnyadheya marks his transfer from the state of an ordinary man (master of a 
family) to an Ahitagni who is qualified for performing the Srauta rituals. As in the case of the New 
and Full moon sacrifices, the shaving ceremony is not referred to in the Brahmanas and appears for 
the first time in the BaudhSS II 8. The process of shaving, bathing, clothing, anointing eyes and 
purifying with Darbha grass is parallel to the Apsudiksa of the Soma sacrifice, but different in some 
important points: 1) Bathing is simplified. 2) The formulas are not found in the YV-Mantra 
collections. 3) The beginning of the formula for shaving is associated with that of the Apsudiksa and 
might have been transformed from this. 4) It takes place in an enclosure to the southern side of the 
sacrificial hall in contrast to the north in the case of the Apsudiksa. 


It is to be assumed that the shaving ceremony was established as the Apsudiksa in the Soma 
sacrifice in the period of composition of the black YV Samhitaés, both mantra and prose portions, 
and spread to the Isti rituals, first to the Agnyadheya, then to the Darsaptimamasa, in the period in 
which the Srautasiitras began to be composed. 


BaudhSS II 8 ... daksinata etat parisritam bhavati. tasyaitasmin parisrite pranavrttasya kesantam karoti 
tusnim. trini darbhapunjilany upaniyatya vapati <vape pravape devena savitra prasito brahmanda samsito 
"ham. yani ma ita tirdhvam lomani tani me svastaye santu> iti. athainam uptakesasmasrum nikpttanakham 
udakumbhendbhyavanayan vacayati <ima ma Gpah sivah santu duskytam pravahantu me | suddhah 
prayunjimahi kratiin> iti. snatah pran utsypyahatam vasah paridhayalankytyankte | athainam ekavimsatya 
darbhapunjilais tredha vibhaktaih saptabhihsaptabhis tusnim pavayitva ..._ ‘On the south (of the sacrificial 
hall) this enclosed place is prepared. At this enclosed place, [the priest] does silently the Kesanta ‘hair cutting 
rite’ of that (Yajamana) turned towards the east. Having hold close (pressed) three bundle of Darbha grass, [the 
priest] shaves [Yajamana’s hair and beard] saying ‘I shave my [hair and beard], I began to shave my [hair and 
beard], impelled by God Savitr and sharpened by sacred formula (brahman- nt.). Those which [will be] my hairs 


on the body (/omani) hereafter, let them be for my welfare!’ Then, pouring down [water] by a water jar on [the 
Yajamana] whose hair and beard are shaved and whose nails are cut, [the priest] makes him say: “let these 
waters here be auspicious for me! Let them bring away my misdeed! May we, purified, set our intentions (of 


the Sacrifice) in motion!” Bathed, having slipped out towards the east, having worn a new garment, having 
adorned himself, [the Yajamana] anoint his eyes. Then [the priest] purifies him silently (without formulas) 


with 21 bundles of Darbha grass which are divided into three parts with seven each ...’ 


Much simpler is the prescription in ApSS V 4,9: kesasmasru vapate nakhani nikyntate snati. evam patni 
kesavarjam. “The [Yajamana] shaves his hair and beard, cuts his nails, bathes himself. In the same way, his 


wife [does] except for [shaving] hair.’ 
3.9. Shaving in the Caturmasya 


3.9.1. The Caturmasya, which continues a full year, is a complex ritual composed of originally 
independent popular festivals. Twelve lunar months are divided in three groups of four months, 
each of which begins with a parvan ‘joint (of the grasses)’ ceremony, i.e. VaiSvadeva Parvan, 
Varunapraghsasa Parvan, Sakamedha Parvan. Secondarily added is Snasiriya Parvan in order to fill 
the gap between a solar and lunar year (i.e. the intercalary month upamdsa- or the 13" month). Each 
Parvan ceremony is followed by the Nivartana ‘making turn down’, a special type of hair cutting rite, 
after which begins observance of Antarala-vratani (or Caturmasya-vratani — 3.9.4.) during four 


months. 


It is noteworthy that the Caturmasya is closely tied to the agriculture. A year is treated as a grass 
with joints (parvan-) such as barley, rice and millet. The Nivartana symbolizes reaping crops as well 
as buming fields according to the Taittirlya-Brahmana and Satapatha-Brahmana (— 3.9.3.). The 
concrete manner of Nivartana is clear neither in the mantras nor in the brahmanas and discussed by 
ancient Brahmin scholars (after the BaudhSS onwards) as well as by modern scholars. From the 
context, we might assume that nivartaya-ti/te is a technical term for reaping the crops and signifies a 
series of acts: turning down grasses by the left hand, cutting down them by a knife held by the right 
hand, and collecting them once fallen down on the earth. The first act may express the whole 
process as in the case of nir-vap of the Isti and a-/abh of the Animal sacrifice. 


The act of the Nivartana is explained in the main text of the BaudhSS V 4=9=17= 18 : 
yajamanayatana upavisya trenya Salalya lohitayasasya ca ksurena sirsan ni ca vartayate pari ca vapata. 
‘Having sat down on the post of the Yajamana, by means of a porcupine quill spotted in three places and a 
razor of red metal, on his head, [the Yajamana] makes his [hairs] turn down and shave his [hairs] round.’ 

And further discussed in the Dvaidhastitra of BaudhSS XXI 2: 

. nivartana iti // nivartanenopavapyobhayam kesasmasru vapayiteti baudhayanah // nivartenopavapya 
Sumasriiny eva vapayita na kesan iti salikih // ivartanenopavapya naiva smasruni vapayita ne kesan ity 
aupamanyavah // ‘With regard to the Nivartana: Baudhayana says that [Yajamana] should get both his hair 
and beard shaved, after having got them nearly shaved (i.e. cut short: upavapya) in the Nivartana manner. 
Saliki says that [Yajamina] should get only his beard shaved, not his hairs, after he has got them nearly 


shaved (i.e. cut short: upavapya) in the Nivartana manner. Aupamanyava says that [Yajamana] should get 


neither his hairs, nor his beard shaved, after he has got them nearly shaved (i.e. cut short: uypavapya) in the 


Nivartana manner.’ 


3.9.2. The Nivartana rite is however not mentioned in both the black and white YV Samhitas. The 
mantras are found only in the TB™ (I 5,5,1-2). They emphasize the highest principle Rta and 
combine the Nivartana with Agni Vaisvanara ‘fire belonging to everyone’, the fire which serves to 
burn off fields for cultivation (— 3.5. RV I 164, etc.). 


We cite, for example, the mantras for the Nivartana (TB™I 5,5,1-2) in the Vaisvadeva-parvan (the first stanza 
is proper to this parvan; the following stanzas are common to all the parvans): 


rtdm eva paramesthi /rtam ndtyeti kim cand | rté samudra Ghitah / rté bhitmir iyamh srita |/ 


‘The very Rta is standing in the highest place/on the top. Nothing goes beyond Rta. The ocean is set on Rta. 
This earth here is resting on Rta.’ 

agnis tigména Socisd / tapa Gkrantam usniha | sirds tapasy Ghitam | vaisvanardsya téjasa // rténdsya 
nivartaye / satyéna parivartaye (1)/ tapasdsyGnuvartaye / Sivéndsyépavartaye / sagméndsyabhivartaye | tad 


rtam tat satyam / tad vratam tac chakeyam / téna sakeyam téna radhyasam // 


‘Fire is provided with sharp flame. Heat is entered by the metre Usnih. The head is placed in heat with 
radiance of Agni Vaisvanara (‘fire belonging to everyone’). By the Rta of this [Visvanara], I make my 
[hairs on the head] turn down (med. caus. nivartaye). By the truth, I make them turn round (parivartaye). 
By the heat of this, I make them turn along (1.e. follow: dnuvartaye). By the auspicious [heat] of this, I make 
them turn near (upavartaye). By the strong [heat] of this, I make them turn towards (abhivartaye). That is 
the Rta. That is the truth. That is the Vrata. May I be able [to do] that. May I be able by that. May I succeed 
by that.’ 

The first stanza of the mantras for Nivartana in the Sakamedha-parvan reads: 
y6 asyah prthivyds tvaci/ nivartayaty ésadhih / agnir isana ojasa | varuno dhitibhih saha | 
indro martdbhih sakhibhih saha / 
‘[Agni] who makes plants turn down (i.e. burn out) on the skin of this earth; Agni is ruler with vital energy; 


Varuna together with thoughts; Indra together with [his] companions Maruts.’ 


3.9.3. The prose explanation of the Nivartana is found in TB? I 5,6,1-7 and SB II 6,4,5-7. The latter 
seems to have been abbreviated from the former which gives a detailed account. The TB compares 
the order of shaving hair, beard and armpits among Devas, Asuras and Manu (—> 4.2. Apsudiksa SB 
II 1,2,3f.). The Caturmasya with four monthly Nivartana is interpreted as follows: 1) plucking out 
the grasses of the Yajamana’s rival every four months, which causes his hunger and decay; 2) 
annual burning of the earth brings to the Yajamana his prosperity with cattle and offspring. 
Yajamana’s hair cutting by Nivartana is considered as Avadana, a portion of oblation cut from his 
own body, cf. the Diksita as Advis- in the Soma sacrifice (— 4.1.3.). 


SB II 6,4,5-7 seems to have been abbreviated from the TB? I 5,6,1-7. On the other hand, the SB II 
5,1-6,4, the main part of the Caturmasya brahmana, gives a contradictory mention of shaving hair 
and beard: no shaving at the end of the Vaisvadeva (II 5,1,1-22), shaving after the Avabhrtha at the 
end of the Varunapraghasa (II 5,2,46-48), shaving at the end of the Sakamedha (II 6,2,19), shaving 
all over the head (Parivartana) at the end of the Sunasirya (II 6,3,14-17). 


The relation among the TB mantras, the TB prose and the two parts of the SB is so intricate that it is 
now difficult to draw a conclusion. Apparent is, however, peculiarity of the TB mantras, which 
stand much closer to the prose of the TB and SB than to other YV mantra-collections. Also the 
affinity between the TB and the SB is remarkable. 


TB’ 15,6,1-7 1. devé vdi ydd yajné 'kurvata / tad dsura akurvata / té 'sura irdhvam prsthébhyo ndpasyan 
/ té kéSan_dgre 'vapanta / dtha smasrini / athopapakSdu / tatas té 'vatica dyan | para 'bhavan | yasyaivam 
vapanti | advan eti || 2. atho paraiva bhavati | atha deva iirdhvam prsthébhyo 'pasyan | ta upapaksay_agre 
‘vapanta | atha Smasrini / atha kéSan / tatas té 'bhavan / suvargam lokam ayan | yasyaivam vapanti | bhavaty 
atmana | atho suvargam lokam eti |! 3. athaitan manur vaptré mithundm apasyat / sa Smasriiny agre 'vapata / 
athopapaksdu | dtha_kéSan | tato vdi sd prajayata prajaya pasubhih | yasyaievam vapanti | pra prajaya 
pasubhir mithundir jayate / ... 5. ya evam vidvarns catirmasydir yajate | bhratrvyasyaivd maso vrktvd | sirsdn 
nica vartdyate pari ca. | yaisd samvatsara (BS samvathsaré) upajiva / vrnkté tam bhratrvyasya | ksudha ‘sya 
bhratrvyah para bhavati | lohitayaséna nivartayate / yad va. imaém agnir rtav agate nivartayati | etad evainam 
riapam krtvé nivartayati / sa tatas svassvo bhityast bhavanty eti || 6. prajdyate | ya evdm vidvan lohitayaséna 
nivartayate | etad eva riipam krtvé nivartayate /| sd tatas svassvo bhityan bhavann eti | prdiva jayate | trenya 
Salalya nivartayeta. / trini-trinivai devanam rddhani / trini cchandarhsi / trini savanani / traya imé lokah // 7. ... 
yac caturmasyayajy atmano navadyet / devébhya Avrscyeta / catrsi-catrsu masesu nivartayeta / paréksam 
eva tad devébhya atmanovadyaty anavraskaya / ... 

1. What the gods verily made at the sacrifice, Asuras made that. Those Asuras did not see upwards from [their] 
back. They shaved first their hairs on the head, then beard, then armpits. Therefore, they went downwards. 
They became lost/perished. When they shave someone’s [hair, beard, and armpits] in this way, [this one] goes 
downwards. 2. And further, he perishes. Then, the gods saw upwards from [their] back. They shaved first their 
armpits, then beards, then hairs on the head. Therefore, they became well. They went to the heavenly world. 
When they shave someone’s [hair, beard, and armpits] in this way, [this one] becomes well with his self [in the 
next world]. And that, he goes to the heavenly world. 3. Then, at that time, Manu saw (discovered) a paired one 
(mithuna-) for the shaver (vapt’-). He shaved first his beard, then armpits, then hairs on the head. Therefore 
he verily propagated himself with offspring, with cattle. When they shave someone’s [hair, beard, and armpits] 
in this way, [this one] propagates himself with offspring, with cattle, with pairing. ... 5. When [the Yajamana], 
knowing thus, performs Caturmasyas (pl.) for himself, he wrenches off even [his] rival’s four months [towards 
himself] and makes [his hairs] turn down and turn around on the head. That which is this livelihood (i.e. crops) 
in a year, he wrenches that of the rival off towards himself. By hunger, his rival perishes. He makes his [hairs] 
turn down by [a razor] made of red metal (i.e. copper). That Agni verily makes this [earth] turn down (i.e. burn 
off) after the season came, he, imitating this [phenomenon], makes this earth turn down (i.e. burn off) for himself. 
He (the Yajamana) becomes therefore increasingly more abundant day by day. 6. [The Yajamana] propagates 
himself. He propagates himself, who, knowing thus, makes his [hairs] turn down with a razor made of red metal 
(i.e. copper). He imitating verily this, makes his [hairs] turn down [as the result]. He becomes therefore 
increasingly more abundant day by day. He even propagates himself [as the result]. With porcupine quill 
spotted in three places, he should make his [hairs] tum down. ... 7. ... When the performer of the 
Caturmasyani does not cut off [the portion for the gods] of himself, he would be handed over forcibly to the 
gods. After every four months, he should make [his hairs] turn down. In a hidden way, verily, he cut off [a 
portion for the gods] of himself [as the result]. [It serves] for not-being-handed over. ... 


3.9.4. The first occurrence of the Antarala-vratani is the Antarala-vratani (or Caturmasya-vratani) is 
the Prayascittastitra of BaudhSS (XXVIII 8), which suggests their later origin. During these Vratas 
for four months, hairs and beard must not be shaved. Removal of hair and beard and letting them 
grow alternate every four months during a year. This treatment of hair and beard has an ambiguous 
character: periodical shaving at the Parvan, as in the New and Full moon sacrifice, and the complex 
pattern discussed immediately below. 


4. Complex pattern of removal and letting grow of hair and beard 


4.1. Structure of the rituals and treatment of hair and beard 

4.1.1. For the analysis of ritual structure, a complex pattern plays the most important role: shaving 
hair and beard at the opening and the closing of a religious performance and letting them grow 
during the time in between. This pattern is observed typically in the Soma sacrifice inclusive of the 
Sattra as well as Veda study of the Brahmacarin and various kinds of asceticism. What is common 
to them is observance of respective Vrata ‘religious duty’, which consists in restraint of human 
activities based on instinctive desires such as eating, sleeping, speaking, sexual intercourse. 


The first shaving (combined with bathing > 2.1., 3.1.), preceding the commencement of the Vrata, 
signifies the performer’s death in a secular life in order to lead him, through the intermediate stage 
of being an embryo, to his new birth in a sacred life (as one of the Gods, as the teacher’s son, etc.). 
While he observes his Vrata as a superhuman being, he lets his hair, beard and nails grow long (and 
refrains from bathing). The second shaving (with bathing), succeeding the release of the Vrata, 
represents the reverse process, i.e. transfer from a sacred state to a profane. The latter shaving has 
developed into an independent Soma sacrifice, the KeSavapantya ‘hair-shaving rite’, a component of 
the Rajasttya. 


4.1.2. Yajamana as a host of the feast for the gods 

The Srauta rituals consists essentially of two elements: praising the gods by words, i.e. the original 
meaning of yajnd-, and offering them oblations, vegetable foods, dairy products, meat, Soma sap. 
The Yajamana invites the gods to the sacrificial place, which is valid as a virtual world of the gods 
(— 4.1.3.), and entertains them with delicious food and drink as well as praising hymns (Rc) and, in 
the Soma sacrifice, musical chant (Saman). This is a sacred feast for the gods hold by the Yajamana. 
Now, according to customary law in ancient tribal society, the host and the guests of a feast must of 
the same social rank. Therefore the Yajamana has to transfer from a human being (Manu’s 
descendant: mdnusa-) to a divine being. This transition occurs by his undertaking the Yajamana’s 
Vrata at the beginning of the ritual and he turns back to a human being by releasing himself from it 
at the end of the ritual. In the Soma sacrifice, however, the concept of the Vrata is absorbed into that 
of Diksa. The Yajamana keeps his divinity as a Diksita from the Diksa till the Avabhrtha. 


4.1.3. Diksa ‘consecration’: original meaning and development 

diksa-© (Br.+) is a desiderative of das (RV ddsti, RV+ dasa-ti) ‘offer, present’ and means in the 
reflex.med. ‘to desire to offer oneself (to the gods)’, hence ‘to consecrate oneself as oblation to the 
gods’. From this original meaning, it is quite natural that the Diksita ‘consecrated one’ is treated as 
havis- ‘oblation’ or as an animal for sacrificial victim: 


10 


MS III 6,2:61,11-12 havir vai _diksité. yada vai havir yajusa proksaty atha havir bhavati. yad 
ydjusa snapayati havir evdinam akar. 

The Diksita is verily an oblation. Whenever (/As soon as) verily an [object for] oblation is 
sprinkled with water with Yajus, it becomes an oblation. When [the priest] makes [the Yajamana] 
bathe with Yajus, he has made this one (Yajamana) even to an oblation [as the result]. 


MS III 6,7: 69,13f. havir vdi diksitd. ‘The Diksita is oblation.’ 


MS III 6,7: 69,9-11 devatabhyo vé_eséd_médhayatmanam Glabhate yo diksate. badhnitd iva va 
etdd Gtmanam yan mékhalam parydsyate. 

For the divinities, for the sacrifice, this one [Yajamana] verily seizes hismself_as a sacrificial 
victim, when he consacrates himself. He verily just binds himself (as a sacrificial victim) by [the 
fact] that he ties a girdle (mékhala-) around himself. 


The oblation poured into the Ahavaniya goes through the way of this fire towards the gods. In the 
same manner, the Diksita leaves this world and goes towards the gods. This means his death on the 
earth and rebirth in the divine world. Just like the oblation on the midway from the earth to the gods’ 
world, the one who has just consecrated is found in an intermediate stage between a human and a 
divine being (— 4.2.TS? VI 1,1,5), namely an embryo which is to be born among the gods (or 
divinities in the SB) when the Soma is purchased (or squeezed). The Yajamana’s transformation to a 
divine embryo is another aspect of the Diksa, which is predominant and widespread already in the 
prose of the Black YV. 


4.2. The shaving and bathing: Apsudiksa 

The Apsudiksa constitutes the former half of the Diksa and prepares for its latter half, i.e. the 
Yajamana’s transition to an embryo or an oblation (— 4.1.3. MS III 6,2:61,11-12). It is composed of 
shaving hair and beard, cutting, bathing, anointing body and eyes, wearing a new garment, purifying 
with Darbha grass. A series of these acts are the process through which the Yajamana abandons his 
essential default as a human being (Manus’s descendant) which is amedhya- ‘unsuitable for the 
sacrifice’. 

With regard to the Apsudiksa, there is an essential difference between the Black and the White YV: 
1) A short mantra for the shaving is found in the mantra collections of the Black YV and cited in the 
prose of the MS, while no mantra appears in the white YV. 

2) The unsuitability for the sacrifice (amedhyd-) of hair, beard, nail, etc. is due to the material fact 
that they are dead skin in the prose of the Black YV, while the SB remarks the absence of waters 
(apas) which symbolize truth and faith. 

3) The prose of the Black YV explains the necessity of bathing by the myth that the Devas (MS) or 
the Angiras (KS/TS) had hidden the Diksa into the waters before they ascended to the heavenly 
world. For his consecration, the Yajamana has to take out the Diksa from the waters; he also has to 
bring it back into the waters at the Avabhytha. The SB makes no mention of this myth, but emphasis 
the putridness of the human being by their telling untruth (anyta-). This is the very cause of 
unsuitability for the sacrifice of the human being, which needs be purified by waters. 

4) The acts of shaving, etc. are expressed only by simple verbs in medium vapate, dhdvate, 
nikyntate in the Black YV, which indicate that originally the Yajamana shaves by himself his hair 
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and beard, while a barber (expressed by ndpitd- instead of the older vdptr-) does according to the SB 
and the Srautasiitras. SB describes concretely details of each act. Shaving takes place at an enclosed 
place on the north side of the sacrificial hall, which differs from the place of shaving closing the 
Soma ritual as well as that of the Istis rituals. The SB compares also the manner of shaving hair and 
beard and cutting nails among the Devas and human beings and instructs to follow the unnatural 
manner of the gods. (For the order of shaving or cutting— 3.7. ApSS, ManSS; 3.9.3.TB? I 5,6,1-3). 


MS III 6,2:60,17-61,13 (60,17-61,3) keSaSmaSri_vapate. daté dhavate. nakhén_nikrntate._snati. 
mrta va_ esa tvag. amedhydm va asyaitdd Gtmdni Sdmalam. téd evapahate. médhya evéd médham upaity. 
apst diksam praveSayitva devah svargdm lokdm Gyan. yad apsti snati tam eva diksdm Glabhaté. tha yéd 
apo ’vabhrthdm abhyavditi tam vé etéd diksam pinar apst prdveSayati. ... (61,5-2) devasrud _iman 
pravapa iti. devasrid d hy étan paravapate. ... (61,11-12) havir vai diksit6. yadd vai havir ydjusa proksdty 


atha havir bhavati. yad yajusa snapayati havir evainam akar. 


He shaves his hair and beard. He washes his teeth. He cuts his nails. He bathes. These (hair, beard, 
teeth, nails, body: the subject pronoun esa coincides with the predicate tvdc) are verily dead skin. This 
stain on his body verily is not suitable for the sacrifice. He beats it off [as the result]. Being suitable for the 
sacrifice, he approaches to the sacrifice. The Devas, verily, went to the heavenly world after having 
made the Diks4 enter into the waters. When he bathes in the waters, he obtains that very Diksa [as 
the result]. Then, when he goes down to the waters, to the Avabhrtha (‘bringing down’), he makes 
that Diksa enter again into the waters by this (act) [as the result]. ... [He says:] “I begin to shave 
(pravape) these (hairs: késan) as the one listening to the gods’ (or: as the one of whom the gods hear; deva- 
Srut-)” (MS™ I 2,1). For he begins to shave himself as a devasrid-. ... The Diksita is verily an oblation. 
As soon as an oblation is sprinkled with water with a Yajus, it becomes then an oblation. When he (the 
priest) makes [the Yajam4na] bathe, he has made (aor. akar) this one (Yajam4na) even to an oblation 


[as the result]. 


~ KS XXII 13:69,7-9 keSaSmasrii vapate. nakan nikrntate. daté dhavate.mrtam (Mittwede # Ed. 


Schroeder amytdm) vé _etat piirusasyamedhyadm. amedhydm evdpahdtya médham upaity. snaty. dngirasah 
va ’psu diksam nidhdya suvargdm lokam dyan. yat snati tam Glabhate. ... 

He shaves his hair and beard. He cuts his nails. He washes his teeth. These (hair, beard, nails, teeth: the 
subject pronoun efdt coincides with the predicate medhyam) of a man (puirusa-), verily, are dead, what is 
unsuitable for the sacrifice. Having beaten off what is unsuitable for the sacrifice, he approaches to the 
sacrifice. He bathes. Having laid the Diksa into the waters, the Angiras’ went to the heavenly world. 
When he bathes, he obtains it (the Diksa). 


~ TS? VI 1,1,2.5. 2. ... keSaSmasrii_vapate_nakhdni_ni_krntate._mrtd va esd tvag_amedhyé_ yat 
keSaSmasru. mrtm eva tvacam amedhyam apahatya yajhiyd bhiitva médham upaity. angirasah suvargam 
lokam yanto ’ psu diksdtapdsi pravesayan. apsu snati. saksad eva diksdtapdsi ava runddhe.... 

2. ... He shaves his hair and beard. He cuts his nails. These (hair and beard) verily are dead skin, unsuitable 
to the sacrifice what is hair and beard. Having beaten off the very dead skin, unsuitable for the sacrifice, 
having become worthy for the Yajfia, he approaches to the sacrifice [as the result]. As the Angiras’ went to 
the heavenly world, they made the Diksa and the Tapas entered into the waters. He bathes in the waters. He, 


verily before the eyes, corrals the Diksita and Tapas for himself. ... 
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5. prdacyuto va eso ’smal lokad agato devalokam yo diksitas. ‘ntaréva ndvanitam. tasman navanitenabhy- 
ankte ‘nulomam. ydjusd. vyavrttyai. 

When one has consecrated oneself, this one (Diksita) verily has started from this world, but has not yet 
attained the world of the gods, Navanita (sour cream) is just midway [from Dadhi (sour milk) to Ajya 
(butter)]. Hence [he] anoints himself with Navanita in the direction of hairs on the body, with Yajus, for 


[his] turning away from [this world] toward [the gods’ world]. [Cf. Buddhism |'P4)| antarabhava-) 


SB III 1,2,1-10 1. aparahné dikseta. | pura keSaSmasror vapandd yat kamdyeta tad asniyad yad va 
sampddyeta. vratam hy évasyaté 'sanam bhdvati. yady u ndsisised api kiamam ndsniyat. | 2. athottarena salam 
parisrayanti. | tad udakumbham upanidadhdti. tan napita vpatisthate. tat keSaSmasru_ca vdpate, nakhani_ca 


nikrntaté-. ’sti vai ptirusasyamedhyam yatrasyapo nopatisthante. kesasmasrdu ca va asya nakhésu capo 


nopatisthante. tad ydt kesaSmasrit ca vapate nakhani ca nikrntate, médhyo bhiatvii diksd iti. / 3. tad dhdike | 


sarva eva vapante. sarva eva médhya bhiitva diksisyamaha iti. tad u tatha na kuryad. yad vdi keSasmasri ca 
vapate nakhdini ca nikrntdte tad eva médhyo bhavati. tasmad u keSaSmasru caiva vapeta nakhdni ca nikrnteta. | 
4. sd vai nakhdny evagre nikrntate. | daksindsyaivagre. savydsya va dgre manusé. ’thaivam devatra-. 
aigusthayor evagre. kanisthikayor va dgre mdnusé. ’thaivam devatra. | 5. sa daksinam evagre godanam 
vitarayati. | savyam va agre manusé. ’ thaivam devatra. | 6. sa daksinam evdgre godénam abhywnatti | “ima 
Gpah sdm u me santu devir’ (VS IV 1) iti. sd yad Ghe- “ma Gpah sam u me santu devir’ iti. vajro va Gpo, vajro 
hi va Gpas. tasmad yénaité ydnti, nimndm kurvanti. ydtropatisthante nirdahanti. tat tad etam evaitad vajram 
Samayati. tatho hainam esd vajrah santé na hinasti. tasmad Ghe- “ima Gpah sdm u me santu devir” iti. | 7. dtha 
darbhatarunakam antar dadhati. | “osadhe trayasv,-” (VS IV 1) -éti. vajro vai ksuras. tatho hainam esa vajrah 
ksuro na hinasty. atha ksurénabhinidadhati “svadhite mainam himsir? (VS IV 1) iti. vajro vai ksurds. tatho 
hainam esa vajrah ksuro na hinasti. | 8. prachidyodapatré prasyati. | tisnim evottaram godénam abhyundtti, 
tisnim darbhatarunakam antardadhati. tiisnim ksuréndbhinidhaya prachidyodapatré prasyati. | 9. atha 
ndpitaya ksurdm prayachati. | sd kesasmasrit vapati. sd yada kesasmasru vapati, | 10. atha snati. | amedhyo vai 
puruso. yad dnytam vadati téna pitir antaraté. médhya va apo. médhyo bhitva diksa iti. pavitram va Gpah. 


pavitrapito diksa iti. tasmad vai snati. / 


1. In the afternoon, he (the Yajamana) should consecrate himself: Before the shaving of hair and beard, he may 
eat what he may desire, or what he may come across. For only the Vrata-food (i.e. cooked milk twice a day) 
becomes his meal henceforth. But, if he does not want to eat, he need not to eat, also at will. 2. Then, they 
enclose the sacrificial hall on the north. There, he (the priest) lays down a water jar besides. There, the barber 
(napita-; — 3.4.) attends. There, he (the Yajamana) shaves his hair and beard and cuts his nails. There verily is 
what is unsuitable for the sacrifice of a man (puirusa-) at the place where the waters are not at his disposal. In his 
hair and beard and in his nails, the waters, verily, are not at the disposal. That he shaves his hair and beard and 
cuts his nails, is [that he thinks:] ‘I will consecrate myself (literally: desire to offer myself: subj. diksai) after 
having become suitable for the sacrifice’. 3. Thereby, some namely shave themselves even as a whole (i.e. all 
over the body) [thinking:] “Having become suitable for the sacrifice even as a whole, we are going to 
consecrate ourselves”. With this regard, however, he should not do in this way. That he shaves his hair and 
beard and cuts his nails, even by that he becomes suitable for the sacrifice [as the result]. Therefore, he should 
only shave his hair and beard as well as cuts his nails. 4. He verily cuts even his nails first, even of right (hand 
or foot) first. Of left first, verily, among the human beings (manusa-). But in the above-mentioned way (: first 
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those of the right hand or foot) among the Devas. [He cuts his nails] even of the thumbs or great toes first. Of 
the little (fingers or toes) first, verily, among the human beings. But in the above-mentioned way (: first those of 
the thumbs or great toes) among the Devas. 5. He (the priest) gets first even the right beard (godana-) passed 
through (by some instrument like porcupine quills as a comb). The left, verily, first among the human beings. 
But in the above-mentioned way (: first the right beard) among the Devas. 6. He (the priest) moistens first 
even the right beard (godana-) [saying:] “Let these heavenly waters be now blessing to me” (VS IV 1). 
When he says “Let these heavenly waters be blessing to me”, -- The waters are the Vajra (Indra’s throwing 
weapon, hence ‘thunderbolt’ in this context, cf. apam ndpdt). For the waters are verily the Vajra. Therefore, 
[the place] through which they (the waters) pass, they make [that place] sunk down. [The place] they stand 
near, they burn out [that place]. — That is, then (tat tad) he (the priest) calms (extinguishes) this very Vajra 
in this way (by this formula). In this way, however, this Vajra, being calmed (extinguished), does not injure 
him (the Yajamana). Therefore he says: “Let these heavenly waters be blessing to me.” 7. Then he (the 
priest) lays a tender part (sprout) of Darbha grass between [the razor and the beard], saying: “O plant, protect!” 
(VS IV 1). The razor is verily the Vajra. In this way, however, this Vajra, the razor, does not injure him. Then, 
he presses [the grass and the beard] by the razor, saying: “O axe, do not injure him!” (VS IV 1). The razor is 
verily the Vajra. In this way, however, this Vajra, the razor, does not injure [him]. 8. He (the priest) cuts off 
[them] and throws [them] off: Even silently (without saying a formula), he moistens the left (uittara-) beard. 
Silently, he lays a tender part (sprout) of Darbha grass between [the razor and the beard]. Silently he presses 
[them] by a razor and cuts off [them] and throws [them] in the water vessel. 9. Then, he delivers the razor to the 
barber. He (the barber) shaves (the Yajamana’s) hair and beard. As soon as he shaves the hair and beard, 10. 
he (the Yajamana) then bathes._Unsuitable for the sacrifice, verily, is a man (purusa-). When he speaks 
untruth, he is inside putrid by that (~ SB III 1,3,18 [purification by Darbha grass]; I 1,1,1 [Vratopayana]). 
Suitable for the sacrifice, verily, are the waters. [The Yajamana thinks:] “Having become suitable for the 
sacrifice, I will consecrate myself (offer myself)”. The waters, verily, are the purifying instrument. [He thinks:] 
“Purified by the purifying instrument, I will consecrate myself (offer myself). Therefore he bathes. 


ApSS X 5,6-7 6. uttarena bahih pragvamsam parisrite yajamanah kesasmasru vapayate | 

7. upapaksav agre ’ tha smasriny atha kesan | api va Samasriiny upapaksav atha kesan | 

6. At the enclosed place on the northern outside of the sacrificial hall which has eastwards orientated beams, 
the Yajamana gets his hair and beard shaved. 7. [He gets] first his both armpits hairs [shaved], then beard, 
then hairs on the head. Or, beard, armpits, then hairs on the head. [For the order of shaving, cf. TB ~ SB 
(Caturmasya Nivartana) and ApSS (Darsapiirnamasa)] 


4.3. Diksita as a member of the gods 
The Yajamana who has consecrated himself is Diksita, a divine embryo, who is already a member 
of the gods. He is also compared to Indra or Visnu. 


KS XXIII 2:74,18f. ... gdrbho diksito. yonir dikstavimitém. uilbam diksitavdsanam. jarayu krsnajindm. 
etasmdd vai yoner indro ‘jayata. ... 

The Diksita is an embryo. The hall built for the Diksita is his womb. The garment of the Diksita is [his] fetal 
membrane (i/ba-). The skin of the black antelope is [his] placenta (jarayu-). From this womb, veril 


Indra was born. 
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SB II 2,1,16f. dtha prornute | garbho va esd bhavati yo diksate. pravrta vai garbha uilbeneva jarayuneva. 
tasmdad vai prornute. |\16\| sa prérnute | visnoh sarmasi Sarma yajamanasyéty. ubhayam v4 eso ’tra bhavati 
y6 diksate visnus ca yajamanas ca. yad aha diksate tad visnur bhavati. ydd ydjate tad ydjamanas. tasmad 


aha visnoh sarmasi Sarma ydjamanasyeti ||17]|| 


Then [Yajamana] envelops himself. When one consecrates oneself (desires to offer himself), verily this one 
becomes an embryo. Embryos are verily enveloped by the fetal membrane and the placenta. Therefore he 
verily envelops himself. 17. This one envelops himself saying: “You are the protection of Visnu. You are 


the protection of Yajamana” (VS IV 10). When one consecrates oneself, this one becomes then the both 


Visnu and Yajamana. When indeed he consecrates himself, then he becomes Visnu. When he performs 


a sacrifice for himself, then he becomes Yajamana. Therefore he says: “You are the protection of Visnu. 


You are the protection of Yajamana”. 
The priest proclaims to the gods that the Yajamana has become a Diksita, a member of the gods. 


MS III 6,9:762,1f. diksito ‘yam asd amiisyayandhj/ ity. idvadati va aha. priyo vai devanam diksit6. 
devébhya evainam praha. 

“This (man) here, descendant of So-and-So, is consecrated (Diksita)’, thus [the priest says]. He verily raises 
the voice [and] says. The consecrated is verily a member (priya-) of the gods. To the gods indeed, [the 


priest] pronounces him. 


SB III 2,1,39 athaika udvadati | diksito 'yam brahmano. diksito 'yam brahmana iti. niveditam evainam 
etat sdntam devébhyo_nivedayaty. aydm mahdviryo yo yajhdm prapad ity. ayam_yusmakdiko_'bhiit tam 
gopayateéty evaitad aha. 

Then one priest raises the voice: ‘this Brahmin is consecrated (Diksita). This Brahmin is consecrated (Diksita). 
[The priest] indeed announces to the gods that this one is here made known: “This one who attained the sacrifice 
has great manliness’. [The priest says indeed in this way] “This one has become one of you (the gods). You 
shall protect him”. 

Cf. SB III 2,2,10 = 19 devén va esd updvartate yo diksate. sd devatinam éko bhavati. ‘When one 


consecrates oneself, verily, this one turns near toward the gods. He becomes one of divinities’. 


4.4. Purchase of Soma and the Diksita’s birth 
When Soma is purchased, the Diksita is born among the gods and unfolds himself. In the SB-M III 
3,3,10-12, he becomes Indra and the purchased Soma is placed on his thigh, i.e. Indra’s thigh. 


TS VI 1,3,2-3 garbho va esa yad diksita. ulbam vasah. prornute. tasmat //2// garbhah pravrta jayante. nd 
pura sodmasya kraydd dpornvita. yat pura simasya krayad apornvita garbhah prajanam parapatukah syuh. 
krité somé 'pornute. jayata eva tad. atho yatha vastyarhsam pratyapornuté tadfg eva tad. 

When [Yajamana] is consecrated, he is verily an embryo. [His] garment is [his] fetal membrane. He envelops 
himself. Therefore, enveloped, embryos are born. He should not unfold himself before the purchase of Soma. If 
he unfolds himself before [his] purchase of Soma, embryos of his descendants would be those which will fall 
down [from the womb by miscarriage]. When the Soma has been purchased, he unfolds himself. He is born 
by that [as the result]. And then, just as he unfolds himself towards that who is superior [to himself], in 
that way he [does] by that [as the result]. 
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MS III 6,7:68,16-69,1  djato (ajato is also possible because of the sandhi) vdi purusah. sd vdi yajfénaiva 
jayate. sd vai tarhy evé jdyate ydrhy adéh some krité *’pornutad (= DHARMADHIKARI; SCHOROEDER 
prornuta; MITTWEDE prornutd). it6 ’gre prornuté. ’tho hy dgre puruso jdyate. sé vdi tarhy eva sdrvo 
jayate yarhy ado "po ’vabhrthém abhyavditi. tarhi sd tasmat sdrvo nirmucyate. 

A man (purusa-) verily is not born (djato). He verily is born by the very Yajiia. He verily is born just at 
that time at which he unfolds himself when the Soma (plant) is bought at that place. Until that time, 
he envelops himself. On the other hand namely, a man is born at the beginning. He verily is born as a 
complete (sdrva-) [man] just at that time at which he descends to the waters at that place, to the 
Avabhrtha. At that time, as a complete [man], he releases himself from that (Yajfia). 


SB-M III 3,3,10. ... tam ydjamanasya daksind iirdu pratyiihya vaso nidadhatindrasyoriim dvisa déksinam 
ity. esd_va_atréndro_bhavati_ydd_ydjamanas. tasmdd ahéndrasyorum dvisa daksinam ity. ...12. 
athatrapornite. | garbho va esd bhavati yo diksate. pravrta vai garbha ulveneva jardyuneva. tam 
dtrajijanata. tasmad dpornuta. esd va atra garbho bhavati. tasmat parivrto bhavati. parivrta iva hi garbho 
ulbeneva jardyuneva. | 

10. ... Having carried that (King Soma) on the right thigh of the Yajamana, having laid down a garment [on 
the Soma], [he says]: “Seat yourself on Indra’s right thigh!” When the one is a Yajamana, this one verily 
becomes Indra at this moment. Therefore he says: “Seat yourself on Indra’s right thigh!” ...12. Then, at this 
moment, [the Yajamana] unfolds himself (aporniute). — When one consecrates himself, this one verily 
becomes an embryo. Embryos are verily enveloped in fetal membrane and placenta._[The Diksita] has 
caused himself (as an embryo) to be born at this time. Therefore he unfolds himself. —_This (Kin: 
Soma) becomes an embryo at this time. Therefore [King Soma] becomes enclosed _all around. For 


embryos are just fully enveloped in fetal membrane and placenta. 


4.5. The final bathing (Avabhrtha) 

At the end of the Soma sacrifice, the Yajamna and his wife bathe in water and wear their new 
garment. This rite is called Avabhrtha ‘bringing down’, which means most probably ‘bringing down 
the Diksa to the waters (Apas)’; until the Avabhrtha, the Yajamana holds the Diksa, hence he is 
“Diksita” (— 4.3. MS? III 6,7:68,16-69,14). The Avabhrtha takes place also in the Caturmasya, at the 
end of the Varunapraghasa and at the end of the Mahahavis of the Sakamedha (— 3.9.). 


4.6. The final shaving in the Maitravaruntya rite 

To close the Soma sacrifice, a supplementary animal sacrifice named Maitravaruni Vasa “Barren 

cow for Mitra and Varuna” takes place after the Avabhrtha. At the end of this sacrifice, Yajamana 

shaves his hair and beard without mantra on the southern end of the altar (vedi-). This shaving is not 

referred to in the brahmanas, but treated in the Srautasiitras from the BaudhSS VIII 21 onward: 
BaudhSS VIII 21 tasyai prasiddham vapaya caritva daksine vedyante keSasmasru vapate nakhani nikrntate. 
sarvasamstham pasoh kurvanti. | ‘After having accomplished [the offering] of the greater omentum, [the 
Yajamana] shaves his hair and beard and cuts his nails on the southern end of the altar (vedi-). [The priest and 


Yajamana] do complete conclusion of the animal sacrifice.’ 


ApSS XIII 23,16 anibandhyavapayam hutayam daksine vedyante yajamanah_kesasmasru_vapayate. 
‘After the greater omentum of the Anubandhya (“to be tied to the post”) cow was offered, on the southern 
end of the altar (vedi-), the Yajamana gets his hair and beard shaved (caus._vapayate).’ 
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4.7. KeSavapantya of the Rajasitya 

The Rajasitya is a large-scale complex ritual composed of a series of Soma sacrifices. Its climax is the 
Abhiseka ‘sprinkling with water for coronation’ accompanied by the Dasapeya. Afterwards the king 
(Yajamana) observes his Vratas (pl.), such as letting his hair, beard and nails grow long, not walking 
on the earth, etc., for one year (Katy, Ap, Hir, Vaaraha, Laty) or twelve days (BaudhSS). Then he 
performs a Soma sacrifice named Kesvapantya ‘Hair-shaving Festival’, which substantially con- 
cludes the Rajastiya. The king is considered to ascend to the heavenly world by Abhiseka and to stay 
there during he observes the above-mentioned Vratas. If this state continues, he dies on the earth or 
becomes insane. In order to descend again to this world, he has to perform the Kesavapantya (called 
Mrtyusava in the BaudhSS XVIII 16-19), in which he gets his hair shaved, later cut short in the 
Nivartana manner of the Caturmasya, due to the tendency to avoid a hairless head (cf. SB V 5,3,1-7). 


Paficavimsa-Brahmana XVIII 10,10 yad vai rajasityenabhisicyate, tat svargam lokam arohati. sa yad 
imam lokam nopavarohed, atijanam va gacched ud va maddyed. yad eso ‘rvacinastomah kesavapaniyo 
bhavaty asya lokasyanuddhanaya, yatha sakhayah sakham aGlambham upavarohed, evam etenemam lokam 
upavarohati pratisthayai. // “When [the king who is Yajamana] gets his head sprinkled with water for corona- 
tion, then he ascends to the heavenly world. If he does not descend near this world, he would go (opt.) 
beyond the foreign land (atijanam) or be made insane. If this Kesavapantya which has reversed Stoma is 
performed for not banishing [him] from this world, just as, grasping one branch after another, he descends 


near, by this (Kesavapantya) he descends near to this world in order to stand solidly. 


From the general scheme of ritual treatment of hair and beard, we may assume that the Kesavapa- 
niya was originally a shaving rite closing a simple Soma ritual for coronation of a king. This shaving 
rite developed into an independent Soma ritual in the process of composing the Rajasiiya. 


[Cf. an opposite assumption made by Heesterman, The Ancient Indian Royal Consecration (1957) p. 219: “it 
(Kesavapantya) originally have been a full-fledged royal consecration (Rajabhiseka) which consequently was 
to be followed by yet another diksa-like period and so forth” in “an unending sequence” of “diksa year — 


unction - diksa year’’.] 


4.8. Sattra 

The Sattra differs in essence from other rituals called ‘yajfia-’, though it is classified into the Soma 
rituals. The participants are all Brahmins; the Yajamana and the priests are not distinguished. By the 
Diksa of the Sattra, all hairs on the head including the Sikha should be shaved: 


ApSS XXI 13,4 sattram ced vapanakdle sasikhani vapante ‘If [the ritual to be performed is] the Sattra, [the 


participants] shave their hair and beard including the Sikhd (, ie. all hairs on the head).’ 


The Sattra is supposed to have been a kind of “a Veda workshop” with drinking of Soma sap and to 
be closely related with activities of Rsi, Muni, Brahmacarin (—> 2.2., 3.5. Kesin) and Sramanas. This 
subject will be discussed on another occasion. 
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